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Through his inspiration, the youth of the country at high school level 
were mobilised and this resulted in the formation of the South African 
Students' Movement (SASM). This is the Movement that played a 
pivotal role in the 1976 Uprisings, which accelerated the course of our 
liberation struggle. 

The other formation was the National Association of Youth 
Organisations (NA YO), which catered for the youth generally. 

He was instrumental in the formation of one of SASO's projects, the 
Black Workers' Project (BWP) which was co-sponsored by the Black 
Community Programmes (BCP) for which Steve worked. This project 
addressed problems of Black workers whose unions were then not 
recognised in law. 

After serving as President, Biko was elected Publications Director of 
SASO where he wrote prolifically under the pen name Frank Talk in the 
SASO Newsletter. 

On leaving the Medical School in 1972 - from which he was expelled, 
Steve joined the BCP, which he co-founded, in their Durban offices. 

This organisation engaged in a number of community based projects and 
published a yearly, Black Review, which was an analysis of political 
trends in the country. 

In March 1973 he was banned and restricted to Kingwilliamstown. 
There he set up a BCP office where he worked as a Branch Executive. 
But soon his banning order was amended to prohibit him from working 
or associating with the BCP. The BCP did well however, building a 
clinic, the Zanempilo Clinic, and a creche, both of which were very 
popular. 

Despite the inconvenience brought about by the restriction order, Steve 
was instrumental in the founding of the Zimele Trust Fund in 1975. This 
was set up to assist political prisoners and their families. This was 
another example of the man's resolve and his indestructible black pride. 

In Ginsberg, he set up the Ginsberg Educational Trust to assist black 
students. 

In January 1977, the Black People's Convention (BPC), in recognition 
of his momentous contribution to the liberation struggle, unanimously 
elected him its Honorary President. 

In_his short but remarkable political life, Steve was always a target of 
the "system". He was frequently harassed and detained under the 
country's notorious security legislation. 

On the 18th August 1977, he was arrested in a police roadblock with his 
colleague and comrade, Peter Cyril Jones and detained under Section 6 
of the nefarious Terrorism Act. 

Steve and Peter had in fact been to Cape Town, despite Steve's banning, 
to lend their weight to efforts to get all political organisations of the 
people to agree to a broader programme of co-operation to advance our 
course. His quest for black unity was eventually to cost him his life. 
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That is the kind of man Steve was, no price was ever too high for him if 
what was asked of him was to advance the struggle. 

Unfortunately, this detention rudely interrupted Steve's noble journey in 
his quest for a true humanity. His death in detention at the hands of the 
operatives of one the most savage and repressive regimes ever known to 
humankind, less than a month after his detention, robbed the country of 
one of its foremost political thinkers and analysts. 

But, he did us proud as people, because even in the face of his death, he 
remained dignified. The man died on his feet and not on his knees as the 
enemy would have loved. 

Compiled by Mpotseng Jairus Kgokong 

Published by AZAPO: 7th Floor Balmoral House, 100 President Street, 
Johannesburg, 2001. PO Box 4230, Johannesburg, South Africa, 2000. 
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that goes under all sorts of names - liberals, leftists, etc. These are all the people who argue that they are not responsible for white racism ... These are all the people who claim that they too feel the oppression just as acutely as the blacks and therefore should be jointly involved in the black man's struggle .... In short, these are the people who say that they have black souls wrapped up in white skins." 

"I think, My Lord, in a government where democracy is allowed to work, one of the principles that are normally entrenched is a feed- back system, a discussion in other words between those who formulate policy and those who must perceive, accept, or reject policy. In other words, there must be a system of education, political education .. . " 
"Even today, we are still accused of racism. This is a mistake. We know that all interracial groups in South Africa are relationships in which whites are superior, blacks inferior. So as a prelude whites must be made to realize that they are only human, not superior. Same with blacks. They must be made to realize that they are also human, not inferior''. 

"The overall analysis, therefore, based on the Hegelian theory of dialectic materialism, is as follows. That since the thesis is a white racism there can only be one valid antithesis i .. e. a solid black unity to counterbalance the scale.... We can never wage any struggle without offering a strong counterpoint to the white races that permeate our society so effectively". 
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The Black Consciousness Movement 

AZAPO AND BCMA HISTORICAL BACKGROUND. 

BACKGROUND 

Our Black forebears lived in this lower end of Africa for thousands of 
years. They reared cattle and small-stock, and raised various types of 
crops. Many of them produced clay and wooden crafts. More than l 200 
years ago they began to mine and smelt iron, copper and other minerals 
which they used to make work implements. The various communities 
spoke different languages yet had trade and inter-marriage amongst 
themselves. Sometimes, as the numbers grew and they needed more 
land, they would fight or negotiate, as other communities did all over 
the world. 

Like the legendary phoenix, AZAPO emerged from the ashes and 
cinders of the Black People's Convention (B.P.C.), South African 
Students' Organisation (SASO) and Black Community Programmes 
(B.C.P.) - some of the black consciousness organisations that were 
banned on Wednesday, 19th October 1977 for their role in the resistance 
and the June 16, 1976 uprisings. 

AZAPO successfully campaigned for the isolation of apartheid South 
Africa by tirelessly and vigorously waging the cultural boycott in the 
country. 

Under the guidance of AZAPO, Black people increasingly regained 
their resolve to fight for their rights and formed trade unions and civic 
organisations that drew the blue print for the conduct of struggles by 
civil society. 

Through AZAPO, Black people in this country regained their collective 
dignity and self-pride. We in AZAPO believe that people that take pride 
in themselves are likely to make a meaningful contribution to a quest for 
true humanity. 

To this day, AZAPO remains the leading exponent of the black 
consciousness in this country and draws inspiration from such eminent 
sons and daughters of this soil such as Steve Biko, Onkgopotse Tiro and 
Vuyelwa Mashalaba. At its historic Constitutional Congress in 
December 1994, AZAPO resolved to participate in the forthcoming 
General Elections. 

In October 1994, AZAPO merged with its sister exile organisation, the 
Black Consciousness Movement of Azania (B.C.M.A.). 

OCCUPATION AND RESISTANCE 

Whites started coming here from Europe about 500 years ago. They 
sometimes traded with Black people. Other, whose ships sank, were 
found and looked after by local communities. Later, as they arrived in 
large numbers, they began to cheat and fight our forebears. They took 
our land by force pushing our ancestors into poorer areas and making 
them slaves. They also brought slaves from Java, Malaya and India. 

Although our ancestors fought the settlers bravely, they were defeated 
by superior weapons. But Azania, the land of Black people, is still ours 
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and that is why we will reclaim it by force. 

THE ECONOMY 

Azania is very rich, with large deposits of various minerals, a lot of 
good land on which grain, fruit, vegetables, cotton and other crops are 
grown. Its oceans have large stocks of fish. The labour force has a 
number of skills and transport is fairly good. 

THE STRUGGLE NOW 

We have learnt from the tradition of our forebears and continue to strive 
for the control of our land and its wealth. From about 1910, people such 
as Sol Plaatjie and later, Clement Kadalie have been rallying Black 
people to unite and fight for their rights. Many national organisations 
have been formed to advance the struggle. In the 1940's Black mine 
workers fought for safe working conditions and better pay. There were 
brave struggles against discrimination and farm labour abuse in the 
1950's, and against pass laws and repression in the early 1960's. Large 
numbers of people were killed or imprisoned in those campaigns. 

THE RISE OF THE BCM 

After these frightening attacks, our people were quiet for some years 
until the youth spearheaded the renewal of the struggle in 1968. The 
Black Consciousness Movement (BCM) which arose then, called on the 
Black people to unite because they are all oppressed, exploited and 
discriminated against, wether they are called Bantu, Coloured or Indian 
by the regime of the white settler colonialists. The militants of the BCM 
such as Steve Biko, Mapetla Mohapi and Mthuli ka Shezi urged Black 
people to accept their identity, to unite in the struggle and not fear the 
whites nor to imitate them, and especially not to accept being told by 
them how to fight our Liberation Struggle. 

Those who oppress us and get rich from our labour will not liberate us. 
It was our youth who staged the Viva FRELIMO rallies in 1974! It was 
our children who fought with stones against armoured cars during the 
June 16, 1976 Uprisings! We are our own Liberators! Power is ours if 
we unite against our common oppression. 
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The Black fist on our publications and garments stands for unity of 
Black people. The red star stands for our hope that Black workers, 
whose blood has been spilled for our liberty, will lead the struggle, and 
will rule a free socialist Azania. The gold is for the wealth of our 
country. 

THE BLACK CONSCIOUSNESS MOVEMENT PROGRAMME 

When we say we stand· for socialism we mean a take-over of political 
power by the working class and the control of the main sections of the 
economy such as mines, banks, large factories and big farms, without 
any payment to those who developed their wealth through exploiting 
Black workers. The profits of these will be used to provide free 
education and medical care for all the people. When the working class 
controls state power and runs the economy, it will not exploit anyone 
else, since it will be working for itself. 

http:/ /www.azapo.org.za/background 1.h1 
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ourselves as Black we have fallen into the trap set by the l'fhi te Man. It is he who has defined himself by his colour -must we follow his perverse logic? Do we have to think of ourselves in terms proposed by the White M~n? We have divorced ourselves from both the lVhi te Man's view of himself and us and yet at our 1st independent bid we fall into the rut ground by him. We reject colour as a criterion for recognising a man's worth and yet define ourselves as Black. That great civil rights leader - Martin Luther King - would, if alive, not have agreed - he wished his children to be judged by the "content of their character" and not "the colour of their skin". Not only is it politically incorrect to call ourselves 'Black' - it is - and this we must remind you is a minor point - factually incorrect - for we are, all of us - Black, shades of black, brown and shades of white, By definition 'Black People' are: "Those who are by law or tradition politic ally, socially and economically discriminated against" •••••••• ( 4). One would be hard put, in the light of this classification, to pin the Japanese and Chinese to one oz!'. the other group. Correctly speaking therefore we are 'multicoloured' - the truth of the matter of course is that in the final analysis we are men -regardless of colour. 

BLACK RE:GIGION AND ZDUCATION: 
A re-examination of education and religion is thought to be necessary in this search for ourselves. "The educational system is enslaving and it must be rejected and new ones brought in" •.•....• (5). In South Africa this is true but we cannot see how education can be linked with B.C. The aim of education is to prepare children to think clearly and play their role adequately in a just society. Education therefore is purposeful and enlightening or not; many of its truths are universal. There can be no such thing as 'Black Education'; mathematics, geography and biology will always be what they are - not 'Black'or 'White'. There is of course a genuine need for re-writing history - but this is not 'Black History' - it must be simply 'True' History~ as objective as man is capable of recording it. Black suggests partiality. There ought to be a faculty for African Studies - but surely this is not 'Black'. 

jf "Black Theology ........ seeks to relate Black People with their I 1 God, a fighting God who abhors all repressive regimes" ••.•••• (6)~ We find this difficult to interpret; "our Gods have been scared away by the hells and ghosts of the White Bible" •••. (7). 
We find this 3/ •••••••••••••• 
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11'18 find this loose talk. If it is a cry for the correct application of Christianity we are in full agreement, but surely this is not 'Black Theology' - it is once again simply the true teachings of Christ; if on the other hand it is a plea for the rejection of Christianity then •••.•••• ! 

ON CULTURE: 

In all their talk of our past cultures there is always a danger of reverting to forms of life ill-suited to a modern industrial society like South Africa. They would do well to remember that that brilliant spokesman of the third world, J!'rantz Fanon, believed that the past is only helpful if used for the future and "that it is around the peoples struggles that African -Negro culture takes on substance and not around songs, poems, or folklore", 
It is we 9 who are struggling non-violently for our liberation, it is we who will build our culture in the Here and Now, Culture cannot exist without political freedom - not true " culture that is - Fanon believes that "to fight for national culture means in the 1st place ••..•..• the liberation of the nation, the material key-stone which makes the building of a culture possible". It is only when the conditions possible for the existence of a culture are created, that a culture is possible, 

Consciousness and culture will come with change. It is little use telling the deprived and discredited that he is as good as the White Man whilst his socio-economic conditions are miserable. All the theorising in the world is of little avail unless the basic inequalities alter and allow of a free and complete expression of the oppressed man. 
One of the laudable aims of Black Consciousness is to create Black Solidarity. The methods employed to do so are bound to fail for solidarity comes not so much from religion, customs, t~stes and racial affinity as from a similarity in economic I 

and social conditions and from a similarity in a desire for progress and recuperation. 
THE ORIGINS OF BLACK CONSCIOUSNESS: 
At about the turn of the 19th century the 'white countries' of Europe and Britain, armed with the twin ideals of Democracy and ~ Christianity, rolled on by the wheels of industry, descended on Africa and the rest of the world. The White met the Black, The Black had to be oppressed for the White's socio-economic benefit, Jean Paul Sartre believes that the \Vhite Man's ethics restrained him from treating anoth,Jr human being with such 
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utter and total disregard and cruelty. The White Man ra.tionali sed. The Black is less than a man - he could therefore be 
easily oppressed. The White Man was 'superior' and the Black 'inferior'. The White thus developed his superior white 
consciousness and culture. 
The black was left with nothing. The reaction to whitism re
sulted in an assertion of blackness, this leads to a liberation of the personality which will reject negativeness and finally 
discard inferiority. 
B.C. is a reaction to this white consciousness a~d nothing 
more. Adam Small says "Blackness is an hiE:itorical necessity." Daphne Maskella denies history when she announces "B. C, is not a product of frustation or rejection by Whites, it is a product 
of self-realisation''•···• ..• (9). 
How little they appear to understand themselves! Strini Moodley in a paper on B.C ••....•...• (10) outlines the colonialist 
oppression of Blacks and states that this gives rise to 
''Psychological Oppression" . ,,..._pur answer to him is the only possible one-only a reversal of oppression can free the Blacks 
Psychologically - no amount of cultural elevation can. 
Like Fanon we are sometimes inclined to think that man's 
greatest problem is that he was once a child. For all the narrow prejudices of his parents, the closed interests of his family and the parochial attitudes of his particular society brand him with an almost indelible resistance to change. Thus 
is an Indian an Indian, a Jew a Jew and an Afrikaaner an 
Afrikaaner - all with their own stifling and oppressive beliefs and views. The nexus between man and man is ignored or at best played down and his natural and enviromental dissimilarities accentuated. 

'Ve believe that B. C. is an extension of this very same logic 
and goes against a form of a broad and all-encompassing 
humanism which we envisage for society. Here of course 
'Blackness' is the rallying point. 'Ne also believe that there are genuine dangers in B.C. leading to a form of B.P, 
( 11) "Blackness" - Adam Small says "is not racism but speaks of persons with worth while endeavours". That may well be -
but our knowledge of man's past tells us that this which is not 'Racism' now, has the grave potential of racism and exclusiveness. A quick glance at groups in history similarly fired with a narrow enthusiasm tells us what to expect. The Nazis in 
Germany whipped a national fervour over their "German-ness" and gave rise to one of the most explosive and repressive regimes 
in history. India and Pakistan, Ulster, and Bangla Desh are examples for us to learn from; we are not saying their 
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particular problems and wars were good or bad - all we are saying is: this is the course such movements take. B,C. is therefore fraught with danger. William Davis - writing in the British Guardian ( 8. 4. 72) observes: "Its called B. C. here, rather than B.P., but in all essentials it amounts to the same thing. On the other hand it clearly fits in with Nat. ideology .••. , , • for separate dev, ", You may well say "Better Black Domination than \'lhi te, ". We cannot agree. ':Ve have had enough of Domination! We want a free and equal life for all our citizens - Black and White. We can set our course straight now - lets not ignore that, 1Ye owe it to the Future Generation of this country and HQ~anity at large. The Proponents of B.C. say it is a tactical manoeuvre until a normal situation is reached. That millenium will never come; as we have pointed out - the chances are that the manoeuvre will Become Ultimate Belief. 

Let us examine the political manifestations of B.C. as we have had the opportunity to observeit in Africa, We dare not say that individuals exemplify a cause, but they certainly indicate some of its realities. 
Black Consciousness, by that name or any other, has already played a role in emerging Africa, The pre-independence struggles of certain African countries were centred around B.C.; but B.C., has became evident after independence, is not sufficient unto itself - it is an inadequate programme for the creation of an Ggalitarian society, The pre-independence tenor of Senghor of Senegal and Rabe Manjardan of Madagascar was negritude, very 

(_ 

akin to B.C. What happened when independence was obtd,? Both of these stalwarts voted against the Algerian people in the general assembly of the U. N. This was hardly likely to engender a solidarity amongst the colonised oppressed of Africa, Black politicians cannot be effective in the purview of B,C. alone - they are only relevant in the type of sociei tes they create i.e. their influence on social relations, humanity's future and a just society. It is also clear that once the mainstay of B.C. - i.e. colonialism - disappears - it falls apart itself. There is .no reason to believe that_ colonialism has long to survive, though its parallel evil - oppression by racist regimes may still last for some time. What are the answers then? What do we, in the N,I.C., propose? 
WE RECOGNISE: 

1. The existence of an oppressor class and an oppressed class in S, African Society. 
2, Oppression exists in its most obvious and blatant form in the person of the Whit e racist who has both economical and 
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political advantages. 
J. The Black who deprives his fellow Black of economic advantage is much an oppressor. 
4. The White who feels and th-::re,fore is oppressed, is, in, part, allied to the oppressed Black, but because he is White with White privilege he cannot be wholly accepted. 5. The contradictions in our society therefore involve: 

( a) Whites and Blacks. 
(b) Blacks and Blacks. 

6. The primary contradiction in our society is a combination of (1); (2) and (J). Number (4) is a secondary contradiction. We feel that B.C. does not afford us a correct perspective of the inequalities and injustices which exist in our society. It appears to concentrate its efforts against the wrong target -the 1.il/hite Liberal. The liberal is not our main enemy. It seems to us that B.C. devotes too much of their energies to this group. One last point - the proponents of B.C. seem unduly perturbed (like the Govt.) about communists amongst us." This is successful indoctrination. The danger of course is that the Govt. has laballed all varieties of men as communists - devout Christians, staunch Muslims and fervent Ghandians. Mewa Ramgobin - whose devotion to a non-violent and non communist cause is well known - has been banned under the suppression of communisim act. Where will we draw the line? The dangers of falling into the Govt's snares are too obvious. 
We feel, in the light of the above, that though there are fundamental differences between our viewpoint and that of the B.C. "Group", we can bury these, where grounds of common interests exist, in recognition of our common ideal. We wish to quarrel with them no longer. 
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